The paper suggests a new notion on the object of study and practice in the modern Cultural-Historical psychology. The approach is based on the phenomenological method of analysis by versions of Husserl and Martin Heidegger. The object of the study as well as the center of practices should be mediation itself -its source and conditions, -but not the form of a consciousness (its concentration), which is understood as an objective action derivative. Mediation is carried out as a combined Intermediary Action. Conditions of its accomplishment and development are the subject of researches and practices.
1
In 1978, in his monograph titled "A System Approach and a Principle of Activity" E.G. Yudin said that the psychological theory of activity would move from considering activity as an explanatory principle to considering it as an object of study.
In the same year the article "Notes on the Development of Object-Related Actions in the Early Childhood" written by D.B.
Elkonin was published, and in my opinion, it contains prerequisites for the ontological and methodological shift that was mentioned by E.G.
Yudin. To clarify this, it is necessary to answer the question of what was the object of study in Vygotskian psychology and what was another object born in the same psychology.
2
An answer to the question on the Object is the answer to the question of that kind of lifelike, actual situation that we cannot disregard. We cannot disregard it because of its intrigue that "calls" 1 it to think, i.e. to emphasize, highlight, isolate and, in this sense, idealize -to become its observer. Such a Call, Noema (Husserl E. [5] ), is the beginning of our (researchers') intentionality.
In this Call we consciously or unconsciously believe and assert a certain situation in a status of an important life Event.
Thus, a question on the object is in assumption of which life Event do we build descriptions and explanations. Let me note that it seems that a similar Call-Event lies at the basis of our practices as well, but, as a rule, we do not grasp it, do not make it clear. 2 .
Here, however, we must make a pause in understanding. In the words on highlighting (assertion) a certain life content there are two accents. The first one is on what content is highlighted ("calls"). And the second one is on the fact that the content is highlighted and asserted (as "calling"), i.e. the accent is on the act of highlighting-assertion itself and the intrigue is in it, in HOW it is happening. And this "how" means that the challenge occurs not only from some content "to me", but also from "me" (with all my assumptions) to a certain situation. In everyday life we often forget about the second accent, but its achievements, conflicts and failures "whirl" around our "attitude" to its content -around how and why something we think and do is important and significant to us, but something is of minor importance.
Well, what kind of an intrigue in what situation do we manifest in the words "Meaning", "Consciousness", "Activity"? Which manifestation does "appeal" which observer to use them? Beyond these questions the words "clutch" at words and these "clutches" are endless. It is such "clutches" that characterize dispersion, i.e. the end of the cultural traditions.
3
Psychology of the end of the 19 th century is characterized by the image of Consciousness as a "space", a "centre", the focus of which is a "point" Then what is the object of study, according to Vygotsky? This is a difficult question, because its concept "shows" another event, another noema unlike focused consciousness.
However, to the extent where the experimental genesis, formation of valuation is completed as focused (concentrated) consciousness and, therefore, the valuation is only a means of its growing, we can say that the very object of study remains the same as in the classical psychology.
In the experimental results there are symptoms of occurrence of concentrated consciousness:
the one who did not remember -remembers the one who did not heed -heeds. However, some texts also have other intention. These are the fragments of behaviour descriptions in the work "A tool and a sign..." descriptions of correlations of written and inner speech in Chapter 7 of "Thinking and speaking".
5
In my opinion, the followers of the Activity Theory only intensified the classic aspect of the Vygotsky's concept. And it is quite strange:
it seemed that the concept of the external objective action was introduced in order to understand how the very valuation is built, how the intermental form exists, i.e. it seemed as though the object became mediation itself.
However, gnoseologization of the experimental developments, the allegation that the action is "primary" and consciousness (meaning, word) is "secondary" -"turned" the intentional act into the classical course, the course of explanation of how consciousness "occurs". Action acted as an explanatory principle, but not as an object of study, as was noted by E.G. Yudin.
And the same as in Vygotsky's studies, the results of the experimental genesis were described as the facts of the transition to the "clear vision": the one who did not see -has seen, the one who did not feel -has felt, the one who did not single out a significant relation of a class of problemshas singled out. The latter, by the way, boldly defines the image of the transition from turbidity to clarity and from distraction to concentration. In such study and practicing the Event and Intrigue of the joint action act as a "node" of everyday life.
To the extent when the intentional object is the joint action, there is no place for notions of "communication", "consistency", "intermental form", "co-existence" as existing arches;
there is no place for notions of culture as some reality that is already existing. There is a place for understanding the conditions where words, images and gestures become support of activity.
Due to some circumstances, many researchers assume that the communication and addressing occur by themselves, in a natural way and therefore it is possible to speak of them as facts of everyday life. I believe that the implementation of addressing is as exclusive, as a creative act.
According to the observations of D.B.
Elkonin over the deployment of object-related actions in early childhood ([13] , [14] ), as well as the experience of some forming experiments ( [12] ), there are two main conditions for the occurrence and recreation of the joint action. For example, the inner speech is not just a "mental plan" of speaking or writing. It is not even a design or a plan of a statement separated from the statement itself -its estimated "part".
Using the tip of L.S. Vygotsky 5 (as well as Yu.M.
Lotman and M.M. Bakhtin), it can be argued that the internal speech returns into the statement as its rhythm -the systematic testing of the accent and intonation of the statement, i.e. highlighting its meaning and a play with it 6 . The idea and the plan do not determine the implementation, but are played and replayed in it; played from the implementation itself. Only in this case we can say that the internal speech became a support of the action (statement).
The "internal" action cannot be separated from the "external" one, but is "challenged" (screened) by the external action and returned in it as an emphasis of its field, as highlighting the key, transition points in this field. That is how I understand the concept of a "functional field" introduced by P.G. Nezhnov [9] .
Concluding the paper let me accent several points.
• The subject of the study of the modern cultural-historical concept is a Mediatory action. There is consciousness in a joint action7.
• Mediation must be understood and built as birth and recreation of the Action. That is how the connection of mediation and development are carried out.
• Human development is the creation and transformation of the Mediation Action. 1 Heidegger said almost the same in his work "What is called thiking?", playing upon the understanding of thinking as the response to the "challenge"[11]. 2 The same is with "Culture", if it is interpreted not as an abstract norm, but as a system of accents, methods of separation of the "key points" in everyday life. 3 This implies that culture is not an "environment", but an "operator" of behavior. 4 See the examples [13] 5 In Chapter 7 of "Thinking and speaking" 6 According to the developments of L.A.Ryabinina et al., intonation and rhythmic structure of a statement is a way to master conscious reading and writing. In the laboratory "Psychology ofthe younger schoolchild" of the Institute of Psychology similar developments for groups of children preparing for school are conducted by N. Yu.Mangutova. 7 It is in this context that I understand research works of V.V.Rubtsov of the late 70s and early 80s [10] . Research works of action coordination types -types of consistency -were built in a different intention than the studiesof a joint action as the beginning of the new psychological formation of educational activity (analysis, reflection, planning). In these studies, the "new formation" was a joint action itself.
